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The John Paul II Academy for Human Life and the Family

by Maria Madise
Addressing the Rome Life Forum in 2017, shortly before his death, Carlo Cardinal Caffarra, read from a
letter he had received from the Fatima seer Sr Lucia: “Father, a time will come when the decisive battle
between the kingdom of Christ and Satan will be over marriage and the family.” Commenting on the
letter, the Cardinal said he felt what Sr Lucia wrote to him then “is being fulfilled in these days of
ours”, with the battle in the Church over marriage and the family. This battle is decisive because the
divinely established order of marriage reflects the union between Christ and His Church. Our salvation
depends on this union and souls being won or lost is what the spiritual battle is all about. “Indeed, the
bond of marriage is but a symbol of that union which God desires to contract with each human soul,”
observed Don Pietro Leone in his excellent book The Family Under Attack.[1] Whilst marriage and the
family have been targeted by revolutionary forces throughout history, the disordering of the ends of
marriage during the Second Vatican Council is central to the battle within the Church today. During
the Council, a schema on chastity, marriage, the family and virginity was rejected and with it the
fundamental blocks of the moral law were eclipsed.
The Catholic Church has always been the brightest beacon of Christian morality orientating all people
of goodwill to defend the principles of natural law, the foundation of civilised society. However, the
rejection of a clear articulation of the perennial teaching on marriage and the family marked a decisive
step towards the abandonment of the teaching itself and this made a plethora of attacks on marriage
and the family possible from within the Church.

Cont...Vatican II Draft Dogmatic Constitution on Chastity,
Marriage, the Family and Virginity

THE SCHEMA ON CHASTITY, MARRIAGE,THE FAMILY AND VIRGINITY
Before the Council in 1962, Pope John XXIII
formed a committee headed by Cardinal
Ottaviani, prefect of the Holy Office, to
prepare schemata on which discussions
could be based. According to Professor
Roberto de Mattei, the renowned Church
historian, these were dense and articulate
texts with “clear and persuasive language”
containing “the best of what twentiethcentury theology had produced”.[2]
Among them was the draft constitution on
chastity, marriage, the family and virginity
which laid out a comprehensive vision of the
divinely established order in its origin,
nature and dignity; its rights, duties and
virtues, as well as the errors to be rejected. It
calls on the Council to “enhance and defend
in a single dogmatic constitution both the
chastity of those who are not married, its
most beautiful flower – sacred virginity – and
the chaste union and its celestial fruit, that is,
the Christian family”.[3]
Such a complete vision is largely lost in the
post-conciliar presentation of marriage: it is
rooted in chastity and it bears wonderful
fruit in consecrated virginity, especially
priestly vocations. The offspring of human
marriage, which provides multiplication for
the human race, by the divine order, has also
the privilege to bear children for the Church
so that she can truly flourish.The schema
begins with explaining the nature of “man’s
dominion over his body insofar as this serves
the propagation of the human race” and the
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chastity of the unmarried. Sex is ordered to
marriage and its spiritual and material
goods. Consequently, evils, such as
transgenderism, mutilation and sterilisation,
IVF, all widespread today, are condemned
with impressive foresight. It is emphasised
that “although chastity is not the only, nor
the first good of the moral life of men, an
integral moral life cannot exist without it”.
This is because impurity clouds our
judgement. (cf Ti. 1:15)

The second part of the schema, dedicated to
marriage and the family, reaffirms the
indissolubility of marriage and the true
hierarchy of its ends.
Because God ordained the multiplication of
the human race by establishing marriage, it
is, by origin, purpose and function, good and
holy. God created them male and female,
blessed them, saying: “Increase and
multiply”. (Gen 1:28) The secondary purpose
of marriage was also given in Genesis in its
later passage: “It is not good for man to be
alone: let us make him a help like onto
himself.” (Gen. 2:18)
In his book The Family Under Attack, Don
Pietro Leone, explains that “the two ends of
marriage, together with its two properties” –
(Continued on Page 7)

St Joseph and the
Family
By Patrick Pullicino
St Joseph is described in Matthew as a just man and there are several similarities between Jesus and Joseph.
First and foremost they are both shoots from the stock of Jesse, in the line of David. Joseph features in
Matthew’s genealogy of Jesus, as the husband of Mary. Jesus was however born of Mary and the Holy Spirit,
but it was common knowledge that Jesus was the “Son of David”.
Apart from a few details, most of Joseph’s life, like most of Jesus’ life, is hidden to us, and they spent much
of this hidden time together. In In Sinu Jesu, Jesus says how He loves hidden souls. In them He sees a
reflection of the hiddenness of St Joseph, his foster father. Jesus’ real Father also is almost totally hidden but
Jesus tells us to read the Father through himself as He and his Father are one. In the same book, He also tells
us that Joseph was the living image of his Father and since the Father is spiritual, it was Joseph’s spiritual
side that was in the mould of the Father.
As children get older, fathers start to worry
about hidden time daughters and sons spend on
evenings out. I remember waking up at 1 am and
finding my teenagers still not back. I dressed,
drove to Gianpula disco and strode onto the
dance floor to bring them mortified and
protesting back home. Heads of families have to
try to be spiritual fathers with the delicate and
difficult task of being true fathers to souls and St
Joseph should be our guide and mentor because
he can obtain for us the priceless gift of spiritual
fatherhood.
Interesting but politically incorrect research from two sources has shown how crucial a father is in the
transmission of the faith. In a 2018 synod Archbishop Stankevics said that “data show that when a father
is seriously involved in faith issue, there is a 75 percent probability that the children will follow him, while
when only the mother is involved in the faith, there is just a 15 percent chance that the children will
follow.” Likewise, “when a mother converts, the family converts after her in 17 percent of cases, while
when a father converts, the family will convert in 93 percent of cases.” He said that “in God’s plan, man
defends his family not only from concrete dangers, but also from spiritual and ideological dangers.” These
findings are also borne out by an earlier study from Austria.
The roles of men and women have become increasingly blurred and confused since the inception of the
pill in the 1960s. Why is it is that spiritual mentorship of the family has to be in the hands of the father?
Spiritual fatherhood is a gift of God, a priceless gift. It is the gift of feeding their vulnerable sheep and
lambs with justice. Justice is one of the Father’s most precious gifts, a gift that Joseph mirrored for Jesus in
his childhood. A gift that in today’s “equality” driven society, is easily lost but that fathers can still impart
to their children in the cenacle of the family.

Member's Report
Faith, Life and the Family in Ireland

by Liam Gibson
Irish families share most of the problems of their European
counterparts such as pornographic sex education and the
covert provision of contraception and abortion to underage
children, etc. However, many of these problems are amplified
by the country’s distinctive history.
Centuries of persecution under English, Protestant rule
ensured that Catholicism became an integral part of Irish
identity. The founding of the Irish Free State in 1922, made
this association even stronger. After partition, 95 per cent of
its citizens were Catholic. Handicapped by the loss of the
heavy industry north of the border, faced with rebuilding
after the Civil War (1922-23) and then by the Great
Depression the State neccisarily came to rely on Catholic
religious orders to provide education and health care for
large sections of the population.
Naturally, the government reflected the values of the
electorate but Ireland at this time was probably not much
more socially conservative than any largely rural people.
Divorce was banned in the Free State and the 1937
Constitution required a referendum before it could be
legalised. However, laws limiting birth control and
prohibiting homosexuality were not uncommon in
Protestant nations. What was peculiar to Ireland was that
these laws persisted much longer than in other Western
states.
Social change began to gather speed in the 1990s.
Homosexual acts were decriminalised in 1993 and divorce
was introduced in 1997. [1] The political parties that had
been happy to use the Church to win elections now
repudiated the unpopular policies of the past and held the
Church responsible for them. Political allegiance to the
“new” Ireland, was demonstrated by hostility to the Catholic
faith so closely identified with the “old" Ireland. Both the
public and the politicians ignored their responsibility for the
past stigmatisation of unmarried mothers (married women
in some areas refused to share maternity services with
women who had become pregnant outside of marriage[2])
and the shocking infant mortality rate associated with
children in state institutions staffed by Catholic clergy. [3]
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Catholic Education
This hostility is an added challenge for parents
struggling to raise their children in the faith. The
malign influence of popular culture is difficult to
avoid but the lack of religious formation ought not to
be a problem as the Church still controls most of the
nation’s schools. This however is not the case.
Catholic education in Ireland since Vatican II has
successfully “inoculated” generations of children who
are now largely immune to the Catholic faith. In 1976,
the bishops decided to update religious education in
primary schools and introduced the Children of God
programme. This was followed in 1993 by Alive-O. [4]
The “spirit of Vatican II” was even more evident in
this eight-year programme which mixes episodes
from the Bible with Irish mythology and
humanitarian values. Modern-day prophets include
Gandhi and the pop star ‘Bono’. The civil rights
movement and a campaign against a nuclear power
plant reflect the influence of the Holy Spirit. But there
are even more disturbing elements. One lesson on the
Eucharist features “The Magic Loaf,” a story about a
wicked fairy who has bread that she will not share
with hungry people. Other lessons involve a “little
Being,” a creature which pupils are required to form
out of modelling clay. They are invited to give it a
personality but to keep the name a secret. They pray
before it, sometimes vocally and sometimes inwardly,
and confess their wrong behaviour to it.
New Age Influence
That Catholic education contains New Age tendencies
reflects the role this plays in wider Irish society. This
is much more pronounced in Ireland than, for
example, the UK, the country culturally closest to
Ireland. The isolation of the largely rural population
protected Ireland from Enlightenment scepticism,
however, this also allowed some pre-Christian
customs and practices to persist. With the decline in
religious belief, these practices have become more
prominent and openly hostile to the Christian faith.
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These influences have even been encouraged by publicly
funded events celebrating pagan imagery under the pretext
of promoting Irish heritage.
At a recent public recitation of the Rosary in Waterford, a
group of Catholic men gathered around a statue of Our Lady
of Fatima in a prominent area of the city centre. During the
event, they were subjected to harassment and verbal abuse
by pro-abortion feminists, left-wing activists, members of
the “LGBT” lobby and followers of the New Age movement.
Responding to complaints, police officers on the scene
expressed regret that the law did not prohibit praying in
public so there was nothing that could be done to stop it.

As Chief Commissioner of the Northern Ireland
Human Rights Commission, O’Flaherty was
responsible for compelling Catholic adoption services
in Northern Ireland to place children with
homosexual couples. As a consequence, the Church
was forced to sever its ties with the agency it founded.

Gleichschaltung
Although homosexual acts were only decriminalised in the
1990s, the influence of the so-called LGBT lobby now
dominates Irish society to such an extent that it is best
compared to the Nazi policy of “Gleichschaltung,” literally,
coordination or synchronisation. This was the process used
to take control of all aspects of the political, social and
cultural life of the German state.

Signs of Renewal

But while this lobby is hostile to the Church, some of the
clergy are often supportive of the LGBT agenda. Part of this
reflects the inclusive approach adopted by the Church in
recent decades, however, the national seminary in Maynooth
has been dogged by homosexual scandals for decades and
attempts to address the issue have been ineffective.
Inevitably, homosexual activity by members of the clergy has
resulted in shocking cases of abuse of young boys, scarring
them for life, undermining the faith of many and generating
even more hostility to the Church.
Michael O’ Flaherty, responsible for drafting the Yogyakarta
Principles [5] setting out the UN’s global homosexual agenda
is a former priest from the Galway diocese.

With the vote to repeal the Constitutional protection
of children before birth in 2017, the defeat of the “old”
Ireland appeared to be complete. Yet, there is still a
section of the Catholic laity that remains committed
to challenging both secularism and the New Age
enemies of the Church, as the incident in Waterford
demonstrates. Like most of the Western world, there
has also been a noticeable increase in interest in the
ancient rite of the Mass. Anecdotal evidence indicates
that all traditionalist apostolates in Ireland have
experienced a similar increase in Mass attendance.
The growth of secularism has resulted in a dramatic
decline in births — a drop of more than 20 per cent in
the last 10 years. An increasing proportion of those
born will be raised in Catholic families, a fact that
ultimately promises a renewal of the faith and the
family in Ireland.

Footnotes
[1] The 2019 divorce rate in Ireland was 0.7 per 1000. It was 1.4 in Italy and
1.7 in the UK. The EU average is 2.0.
[2] In Tuam, Co Galway, separate facilities were set up despite opposition
from the clergy. The Connaught Tribune, 17 July 1926, reported that paying
patients in the Galway Hospital had raised objections to sharing a ward with
unmarried women. On 1 September1928 the paper reported that the
County Galway Home and Home Assistance Committee decided to attach a
maternity ward for unmarried mothers to the Children’s Home in Tuam, Co
Galway. “The reasons given were economic. The plan was opposed by a local
priest on the committee, Canon Ryder, who wanted to find accommodation
for the unmarried mothers in existing facilities.” In 2021, 38.2 per cent of
births occur outside marriage.

[3] In 1923, the mortality for children of single mothers in institutions was six
times higher than children living with married parents. In 1940, it was four times
higher. — Annual Report of the Registrar General, 1923, p xviii and the Annual
Report of the Registrar General, 1940 (Dublin 1941) p viii. Cited by Lindsey
Earner-Byrne, Mother and Child: Maternity and Child Welfare in Dublin, 1922-60,
(Manchester, Manchester University Press, 2007) p 7
[4] See the 2010 doctoral thesis of Éanna Johnson.
http://mural.maynoothuniversity.ie/3076/1/PhD_dissertation_-_Éanna_Johnson.pdf
[5] Yogyakarta Principles on the application of international human rights
law in relation to sexual orientation and gender identity. March 2007
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Analysis of Fr. Ezra Sullivan's
paper on“Using Abortion-derived
Vaccines: A Moral Analysis”

by Michael Olsta
Fr. Ezra Sullivan’s new paper is an excellent resource
for the fundamental distinctions in cooperation with
evil. It is clear his Thomistic training has allowed him to
make a thorough account of the different levels of
cooperation and their relationship with the ongoing
debate about the liceity of taking Covid-19 vaccines. It
is clear from his analysis that what is at stake in the
current debate is not material cooperation, which has
been the focus of discussion, but the problem of
scandal. What must be respected is that, while there is
no intrinsic evil in taking these vaccines, last year’s
memo clearly affirms that vaccination is not as a rule a
moral obligation, and thus must be voluntary.
Considering the document goes on to describe that
one’s actions in this area must pursue the Common
Good, without describing what that would be in this
scenario, it allows for a great deal of latitude in
conscientious objection.
Fr. Ezra begins the paper detailing the horrors of
abortion which brought about the fetal cell lines that
are at the epicenter of this debate. His unsparing look at
the procedures is also coupled with speculation on
circumstances which, while in some cases is very likely,
cannot be said to be definitive, i.e. born-alive abortions
or other such methods to ensure tissue viability. It is
proven that when people are confronted with the
reality of abortion, their conscience can often be
elicited. The work of Dr. Hayflick is especially troubling
in seeing the clear connection and often direct influence
of the cell research industry on the abortion industry.
The topic of authority is heavily detailed and with good
reason. For Fr. Ezra, as it should be for any Catholic,
authority is an invaluable tool for recognizing when we
should lay aside our pride in order to be docile to the
shepherd the Lord has left in our care. This section
points to what I would call a Populist tendency in the
Church politics of modern times to disregard proper
hierarchy. That one of the leading figures of the antivaccination community is an
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auxiliary bishop from Kazakhstan gives an idea how
ideology trumps hierarchy in many faithful people’s
minds. He gives the good insight that we must submit
ourselves to the proper authority of the CDF, which he
highlights has given the faithful a direct teaching
reference to the COVID-19 vaccines, clearly stating the licit
use of vaccines of questionable origin if there are no other
available options, allowing for personal autonomy in the
decision to have the vaccine, and outlining many valid
circumstances that could lead to a licit acceptance in any
case.
The largest section details a moral analysis of cooperation
with evil which is so thorough in its account it could be
used for any debate of cooperation going forward. Fr.
Sullivan gives clear and convincing evidence that all forms
of formal cooperation are precluded in the using of
disputed vaccines. Where the discussion is more difficult
is the topic of material cooperation, of which he goes
through several types. He shows that, while the scientists
working with cell lines, such as those who made the
disputed vaccines, are guilty of material cooperation. It is
to be noted that this cooperation is not with the abortion,
because one cannot cooperate with an act that has already
happened, but with cooperation in the distribution of
illicit materials. The question then follows on the level of
material cooperation one has who takes the vaccine.
Clearly they are not cooperating with the abortion or the
use of the cells in production, since this has already
happened. Thus, the argument must be that they are
cooperating with the abortion industry. Fr. Sullivan shows
that this is a remote material cooperation which in itself is
not sinful, though he does caution against a climate of
acceptance of material cooperation of evil.
It is here, as well as in section 3.5 that Fr. Sullivan makes a
convincing case as it can lead to an attitude of acceptance
of the evils of the world and an undermining of one’s
ability to speak credibly against topics of abortion. Thus,
the greatest moral hazard is that of scandal.

(Continued on Page 12)
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procreation and mutual assistance – “were present
from its institution then, whereas since catechism
states that marriage was instituted before the fall, we
can conclude that its third end, the remedy for
concupiscence, existed only some time subsequent to
its institution, namely after the fall with the onset of
concupiscence”.[4]
The institution of marriage was raised by Christ to a
Sacrament for the baptised. “By this sacramental
character,” the document asserts, “the dignity,
nobility and splendour of Christian spouses is so great
that they themselves not only represent the most pure
and most fruitful union of Christ with the Church (see
Eph. 5:32-33), but they themselves, in the person of
Christ and the Church, are made, through a valid
consent mutually manifested and accepted externally
in the rite, the ministers of this Sacrament.”
The great effect of marriage being elevated to the
sacramental representation of the union of Christ and
His Church is that although a marriage bond is formed
by mutual consent of husband and wife, it cannot be
dissolved by human will, just as Christ never
separates from His Church.
Similarly, the ends of marriage do not depend on the
intentions of the contracting parties. “[T]he primary
purpose is only the procreation and education of the
offspring, even if a particular marriage was not
fruitful.”
The absolute primacy of this end, given to man in
Genesis, is easily understood when marriage is
considered in light of its supernatural model. The
purpose of the union between Christ and His Church
is to populate heaven with souls. The first end of
human marriage, “by the dignity of fatherhood and
motherhood, cooperates with God, creator and
sanctifier of souls, in the propagation and
sanctification of the human race”.
Other ends of marriage – the mutual help and solace
of the spouses and the remedy for concupiscence –

arise from its nature but are only ever secondary. The
authors of the schema forcefully reject “the errors and
theories by which is denied the immutable divine
order with regard to the properties and purposes of
marriage” and “by which, in an inversion of the right
order of values, the primary purpose of marriage is
esteemed less than biological and personal values and
conjugal love, in the objective order itself, is
proclaimed to be the primary purpose”.
The schema also deals with the Christian family
which – by its origin, nature, and goal – like marriage,
is sacred and, for Christians, holy. Due to its divine
order, “the family is a true society, of itself preceding
the other natural societies”. The parents’ “serious and
divinely sanctioned duty…to educate their children” is
especially true concerning “supernatural and eternal
matters”:

“For marriage itself and the family also
have the goal of increasing the body of the
Church and augmenting the number of the
elect. In educating their children, parents
should give attention to natural and earthly
matters, but maintain a correct assessment
and degree of values.”

The rights and duties of civil society towards the
family are also discussed but the Church is the only
institution with legitimate authority over the family:
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Cont...Vatican II Draft Dogmatic Constitution on Chastity,
Marriage, the Family and Virginity:

“By divine law the family is entrusted to the Church
not only because marriage, from which it
legitimately arises, first of all and in itself belongs
to the Church; but also because the Church has from
God the most serious right, one that is independent
and inviolable by any human power, to impart
Christian education by its teachers and schools not
only to children but also to parents, especially
instructing them so that they are able to fulfil the
obligations of their proper states in a Christian
manner.”

This right belongs to the Church “because of its
universal teaching authority and also because of its
spiritual motherhood towards children and parents…
For only the Church, through the administration of
the sacraments, has access in the name of Christ to the
sanctuary of the conscience of both parents and
children.”
In the schema, therefore, all theories are condemned
that “deny the rights of the Church and of the family
with regard to the education of children, or which
assign primary rights in this area to civil authority”, as
well as “those who directly support or formally
cooperate in the passage of wicked laws about
marriage and the family”.
Naturally, abortion, including therapeutic abortion,
and all forms of contraception are also condemned as
intrinsically evil since “they corrupt the whole social
order”.
The third part of the schema deals with sacred
virginity. Strong and healthy families foster vocations
for a strong and healthy Church. And correspondingly,
attacks on the family constitute attacks on religious
vocations, especially the priesthood.
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The schema laments that “a state so singularly loved
by God is diminishing”. Explaining this with “a
worldly spirit, penetrating more easily today than
before even into Catholic families” and also with
“errors spread and propagated concerning the
character of marriage and of sacred virginity”. Finally,
it exhorts Christian parents by prayer, purity of life,
and veneration for the priestly and religious state, to
foster sacred vocations, knowing that chaste marriage
is then most greatly honoured when from it flow the
flowers of sacred virginity.
To sum up, the schema is a systematic and accessible
document on Catholic teaching on the family and a
manual that families can draw guidance from.
Consequently, its rejection continues to damage the
understanding of the true order of marriage and the
family with all its inevitable implications.

The inversion of the ends of
marriage during the Council
Reportedly, in July 1962, having examined the draft
schemata, Pope John XXIII optimistically declared:
“The Council is done, by Christmas we can conclude!”
In reality, by Christmas that year, all except the
schema on the liturgy, had been rejected. The Council
did not last three months, but three years.[5]
What happened, as Professor de Mattei relates, was
that a group of European and Latin American bishops
and exponents of the nouvelle théologie mobilised to
reject the schemata as too traditional. The schema on
chastity, marriage, the family and virginity was
dismantled, all references to chastity and virginity
removed, and under the supervision of Léon-Joseph
Cardinal Suenens (1904-1996), the archbishop of

Cont...Vatican II Draft Dogmatic Constitution on Chastity,
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Malines-Brussels, absorbed by a new document on the
relationship between the Church and the modern
world. It became schema XVII and then schema XVIII,
titled Gaudium et spes. After heated discussions, this
was approved in December 1965 by an overwhelming
majority.[6]
In Gaudium et spes marriage appears to be treated as
an intimate communion of the couple. The issue of
birth control had been removed. According to de
Mattei, many of the Council fathers, having accepted
Malthusian theories of population explosion and the
need for birth control, clashed with those upholding
the perennial Catholic teaching on marriage.[7] De
Mattei concludes that the chapter dedicated to
marriage and the family represents an unhappy
synthesis of the two opposing views but notes:
“The most surprising aspect of Gaudium et Spes is the
lack of exposure to the traditional order of marriage
purposes. It was, as in the case of many other texts of
the Council, a substantially ambiguous document.
Logic teaches that two values cannot be on a level of
absolute equality. In the event of a conflict, one or the
other of the equivalent principles will prevail.”[8]
De Mattei suggests that the majority who voted on the
document assumed that the primary purpose of
marriage was procreation as it had always been.
Progressive bishops, however, understood the
significance of its apparent equation of the
procreative and unitive ends of marriage and the lack
of a forthright condemnation of birth control. Walter
Cardinal Kasper, for example, whose ideas framed the
discussions of the family synods fifty years later,
wrote in Osservatore Romano:
“In the conciliar texts, compromise formulas had to be
found (...). Thus, the conciliar texts have in themselves an
enormous potential for conflict; they open the door to
selective reception in one direction or another.”[9]
This is what popes before the council had warned
against. In October 1941, Pius XII wrote:

“…two tendencies must be avoided: the one which in
examining the constitutive elements of the act of
generation gives weight only to the primary purpose
of marriage, as if the secondary purpose did not
exist…; and that which considers the secondary
purpose as equally principal, losing it from its
essential subordination to the primary purpose,
which by logical necessity would lead to deadly
consequences...”[10]

Humanae Vitae
By 1968, the ends of marriage were clearly inverted. In
paragraph 12 of Humanae Vitae, on Union and
Procreation, Paul VI states:
“This particular doctrine, often expounded by the
magisterium of the Church, is based on the
inseparable connection, established by God, which
man on his own initiative may not break, between the
unitive significance and the procreative significance
which are both inherent to the marriage act.
“The reason is that the fundamental nature of the
marriage act, while uniting husband and wife in the
closest intimacy, also renders them capable of
generating new life – and this as a result of laws
written into the actual nature of man and of woman.
And if each of these essential qualities, the unitive and
the procreative, is preserved, the use of marriage fully
retains its sense of true mutual love and its ordination
to the supreme responsibility of parenthood to which
man is called.”
Understandably, Catholics were relieved that
Humanae Vitae did not allow birth control, as it was
predicted in the progressive circles intoxicated by the
sexual revolution. However, the more subtle attack on
the hierarchy of the ends of marriage may have been
equally fatal.
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As de Mattei points out, if there is no objective natural
order, what prevails is the relationship of the couple,
open to concealing a disordered pleasure of the
partners behind the appearance of love. The value of
love at this point is measured in the pleasure that the
personal union gives or the commitment and stability
of the relationship. Furthermore, once the objective
law of nature, founded upon the difference between
the sexes, is abandoned, sexual morality and objective
difference of sexes are replaced by personal
preference.[11] This process inevitably leads to what is
opposed to true marriage – birth control, infidelity,
homosexuality, etc. Man, tainted by sin, was now
subjected to ever-increasing temptation to reform,
according to his passions, laws of procreation
universally taught for centuries.

modern writers who deny that the procreation and
education of the child are the primary end of
marriage, or teach that the secondary ends are not
essentially subordinate to the primary end, but rather
are of equal value and are independent of it?”

Don Pietro Leone also notes the rise of radical
subjectivism and the “priority of Love over Truth”.
Consequently, marriage is understood not within the
objective moral law, but it is implied that the primary
end of marriage is “love”, the conjugal act as the “total
self-giving love”, and contraception is presented as
sinful on that basis.[12]

New morality that does
not serve the family

This mind-set has enabled churchmen today to argue
that stable and faithful homosexual unions “have
positive aspects” and “gifts to offer”.[13] Once
principles of natural law and moral absolutes are
abandoned, anything becomes possible, even the
suggestion that there are positive elements in
unrepentant mortal sin.
The morality that emerged between 1958 and 1968,
effectively despoiled Christian marriage. First, its
crowning glory – consecrated virginity – was removed
and it was uprooted from its natural soil, chastity.
Thus, without roots and flowers, it is left to face the
modern world, which rips away its beautiful
ornaments one by one. In its struggle for survival, it
clings to the mere remnants of its order. But once the
divinely established order of marriage is fractured, it
fails to fulfil a human soul as well. Only twenty years
earlier, in 1944, a declaration of the Holy See posed the
question: “Can one admit the doctrine of certain
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They replied:
admitted.”[14]

“No,

this

doctrine

cannot

be

Nevertheless, as Don Pietro Leone points out, this
modern view was admitted not only in the course of
Vatican II and (albeit in covert form) in Humanae
Vitae, but from then on also enshrined in the New
Code of Canon Law, the (new) Catechism of the
Catholic Church, and Familiaris Consortio, inter alia,
[15] forming the generations of Catholics since then.

By their fruits, you shall know them (Mt 7:16). The
Church’s moral and liturgical reforms, which came
hand in hand, bore a radical decrease in both belief
and practice. For example, two-thirds of American
Catholics allegedly no longer believe in the Real
Presence.[16] There has been a significant decline in
baptisms (both infant and adult), in Catholic
marriages and a catastrophic drop in ordinations,
enrolment of seminarians and vocations to the
religious life. Already in 1982, the New York Times
reported that “available church records show that
34,484 American annulment cases were decided in
1980, as against 448 in 1968”.[17] Similarly, the
numbers of Catholics who see nothing wrong with
birth control and same-sex unions are reportedly very
high.
After the decades-long systematic disordering of
marriage and the family, we should not be surprised
by the fruits of the new morality pursuing its logical
conclusions. Of course, divorce, birth control,
infidelity, sexual abuse, homosexuality and so forth
were not unknown among Catholics before the
Council.

Cont...Vatican II Draft Dogmatic Constitution on Chastity,
Marriage, the Family and Virginity:
However, all these evils were recognised as evil and as
such, regarded as incompatible with life in the
Church. Today, few churchmen are capable or willing
to recognise that, “the smoke of Satan,” which Paul VI
said in 1972 had “entered the temple of God”, is also
suffocating the Catholic family.
When we consider the modern scandal-ridden
Church, we may wonder whether abandoning the
bulwark of the traditional liturgy was in fact an
invitation to the enemy to strengthen his offensive.
Similarly, after rejecting the clarity of traditional
teaching on chastity and marriage, parents struggle as
never before with the moral formation of their
children while large Catholic families are left
vulnerable to stand as signs of contradiction in the
society and increasingly in the church.
Attacks on human marriage are aimed at the mystical
marriage. The draft constitution on chastity,
marriage, the family and virginity prepared for the
Second Vatican Council acknowledged “how greatly
the salvation of the Mystical Body of Christ depends
on a right acknowledgment of the divine order with
regard to marriage”. In the complete organism of the
Church, nothing works in isolation from the entire
edifice of teaching and practice. Moral teaching is the
doctrine that guides human conduct towards the
good and every normative change entails a doctrinal
change.

Don Pietro Leone also concludes that the attack on
marraige and the family on the individual and social
level draws its strength "not least from an attack yet
more fundamental and deadly": an attack against the
Church herself and conducted within her bosom,
particularly in her doctrine and liturgy, so that man
obstructed from attaining the Truth and from adoring
God, turns away from him towards man, whose
features he no longer recognises." [18]
All Catholics, whatever our state of life, have a duty to
repel every attack on marriage and the family,
especially those within the Church. Given their
fundamental importance for our faith and the salvific
marriage between Christ and His Church, it is clear
that everyone must fight this decisive battle over
marriage and the family, whatever the cost.
In the message that came via Sr Lucia to Cardinal
Caffarra, Our Lady revealed: "Those who work for the
sanctity of marriage and the family will always be
fought and opposed in every way, because this is the
decisive issue.” But, Sr Lucia’s letter concluded, “Do
not be afraid, because Our Lady has already crushed
his head.” In the end, the Immaculate Heart will
triumph and only if we share in the fight, shall we
share in the joy of her triumph.
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Cont...Analysis of “Using Abortion-derived Vaccines:
A Moral Analysis” by Fr.Ezra Sullivan OP
The difficult aspect of scandal is it is a highly subjective sin, what is scandalous to some is not scandalous to others.
Thus, this is a prudential decision which cannot be made into a normative decision regarding the vaccines.
The complication of vaccine safety is briefly touched on. Unfortunately, since this report came out before the FDA full
authorization of the Pfizer mRNA vaccine, there is no detailed account of the ethical weight of that decision, and the
paper still treating all vaccines as “experimental”. However, it gives a very fair analysis of the science at hand when
the paper was written. Its use of the very common analgesic ibuprofen to show the common nature of drug side
effects is a good way of framing the issue in a way most people would be able to understand. That the problem of side
effects does not disappear if one uses medications instead of vaccines creates a balance for when considering the
popular trend. What makes much of this difficult is that the entire study-writing industry has come under a crisis of
confidence in recent years, so that reliability has become almost impossible to ensure.
The vaccine issue has become the perfect storm culminating from the continuous lack of ethical reckoning in the cell
line industry, the general breakdown of institutional trust in the developed world, the loss of coherent hierarchy in
the Church, the proliferation of anecdotes and specious scientific studies in the popular media landscape, and the
effect of special interests. It is no great exaggeration to say we are entering into a post-truth landscape which
intentionally tries to confound the conscience. It is in this environment that Fr. Ezra’s paper is a valuable resource. By
describing the hierarchy of the Church in a clear manner, and by making an evaluation of cooperation which is
universally applicable, this paper can allow experts to explain the nuances of this issue in a way that could satisfy any
person of good will.
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